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GODS AND MEN IN PROPHETIC COMMUNICATION
IN MARI UNDER ZIMRI-LIM'S REIGN

VErRONICA G. LAZARTE

Ansmiact - The practice of propheticim wasdicovwrad
by Mari historiography since the 15408 and the interest
for it has increased a8 the whlets of the great palace re-
fected a vradition vemporariy previows to that reconded
by the biblical cannon, The imponance of this practice
can be observed not only in the private sphem butako
in the government acts; political and religiows fatures
can be visialized in indances of commimication with
the deities.

Prophetic activity in Mati is isedas qualified wok for
these bedonging to the dergy of the grat deities”
ternples and many of these cases are registered duting
Zirni-Linn's pericd (sr8o-i7s8). The contexts of prodisc-
tion of these sources tell of the kind of commumication
employed in the kingdom, of the problems in the exer
cige of power and of the legitimacy that men seek in
their divine soversigns.

In thit universe where the sicrd sphere & Hund in
everpday bfe, | propose to analyze a selection of letters
with prophetic content, which reflect how the divine
wirrhd is inte fwoven with the politeal apects set within
the reign of Zimd Lim, the lat sove reign of Mad,

Errwonns: Mad, propheticsm, gods, Zimei-Lim, pro-
phetic letters, apilum.

InTRODUCTION

HE archaeological works started last century

in the site of Tell-Harid, Syria, allowed an ar-
duous histarical and philological task involving the
reading of thousands of day tablets recovered
from the palace of Mari, From this documentary
corpus T will take some sources that show us the
communication through letters between gods and

The aim of this article is to highlight the com-
munication system between gods and men, task
that was carried out by scribes and prophets, in an
administrative framework where everything must
be informed to the king, The droulation of in-
formation towards the kingdom’s capital was wital

wrombakimmeicgrahoocoma, Cemmreof Sadiesof Colaral
Déversity (cancu ), Facaky of Homanises and Ams, Masional Uni-

to understand the material, religious and political
conditions of Mari,

The recowery of these tablets and their later in-
terpretations by histariography made itpossible o
detectletters that contain messages from the gods.
Such letters have been denominated letters with
praphetic content. This corpus began to take shape
in 1g3# when Georges Dossin published two letters
with divine voices,

From that reading 1o the present sz letrers with
prophetic content have been gathered and edited.
The corpus is not definitive but depends on the
tramslation from the Akkadian of other thousands
of tablets that wait to be edited.

This callection of sources provides the historian
of the present a material wealth that enables the
reflection on the function of scribes and propheis
involved in the mansmission of mesages. These
characters are part of the royal administrative
staff and become, in the eye of histotans, key el
ements for the study of the communication sys-
tem hetween gods and men. Communication
which comprised an oral and a written instance,
The transmission of these messages, their proce-
dures and protocols give us a hintof the hierarchi-
zation of these officials, of their names, places of
origin, of which gods where involved in the lener,
what they asked ar daimed. The material selected
for the analysis in this work is limited to the reign
of the last Mari sovereign, Zimri-Lim (177s-m61
8C), who iz one of the main addressees of the
letters.

It is worth remembering for the analyss of this
domumentary corpus that the distinction between
private and public cormspondence does not exist
in the middle Euphrates society. Finet highlights
this feature as he states that drom the moment
and individual, man or woman, appears in the
king’s emvironment or in the offidals’ world,

versity of Resario (usm), bres-Amesican Open Unhersiry (ua)
Argengna,

HTTPE /DO ORG /1019272 20113 401012 + «DRIENS ANTIQVVER, 5N, I, B0dg
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his/ her life is thrown into the public life domainse
(Finet 1983 159).

In this communication system between gods
and men, the divine word is never questioned. It is
listened and resent to the king. This characteristic
is important, foritspeaks about asodety where the
eligious dimension pervades the daily actsof exer-
dse of power during that historical period.

Scripes anp PROPHETS

The administrative organization of the Kingdom
of Mariinduded scribes and They were
not the only offidals, but in this analysis they are
key figures in the communication between kings
and gods, The kingdom of Marl maintained an or-
ganization governed by districts or Halsum in Akka-
dian language: Mari, Terga, Saggaritum, Dur-
Yahdun-Lim, and finally Qattunam. These districts
had a governor and a staff of offidals, among them
seribes and prophets from the temples of the maost
important gods of the pantheon,

The information that left these districts was
transmitted to the royal palace in the district of
Mari; this city was also the capital of the kingdom.
Sending this information implied the writing in
cuneiform system of the events in Alkadian lan-
guage, This not a minor fact for the historiograph-
ical work, since the Mari society consisted of the
west Semitic Amorite ethnic group, who did not
used their language but adopted Akkadian instead
to transmit all the events.

In the dissemination of the prophetic message
the actions of these officials interact. The com-
mumication with the deity is considered to be pro-
god's spokesperson, This firstact takes place in the
oral stage of communication, which is provoked
and interpreted by the apilum (Merlo 2004 326).

The Akkadian vocabulary to name the receiver
of the message, and who is not the final addmessee,
is waried, It could be a common person, man or
waoman, old or young. In case this person belonged
to the dergy the terms most mentioned in the
sources are: apilion/dpilnem, male femaleanswerer;
st b/ mmch i, male/female ecstatic; assinme
that has been interpreted as a eunuch or sacred
prostitute; and sangum, high rank priest. Although
scribes have also used other terms such as: gamma-
e, mabu, Eétum, egerru,

The person elected by the deity then became a
prophet a5 he/she received the manifesmtion of
the god from mouth to ear, although in the

soumes’ marratives it is not easy to estahlish
whether that was the case; there are also mentions
to dreams, orades and even animal organ inspec-
tions. But if the prophet did not belong to the
clergy, the scribe wrote down the divine word and
sent a lock of hair and the tassel of their garment
together with the tablet.

The second stage would be the written one,
where the scribe states in the tablet the god's
answer that has been given by the gpilum. We do
not have the precise information in every source
whether the apilum could write down the deity’s

TOESEARE.

In our analysis the deity’s communication pro-
cess constitutes a religious act that in Mari may be,
following the study by Jean Botéro (1598: 194, sof
the inspired types. This implies that the communi-
cation initiative comes from the deity who trans-
mits a message toa person, and then this message
musthe verified and/ or inter preted by professionals
and communicated to the king. Dominique
Charpin (200m 24) calls this form “indirect com-
tact”, Martti Nissinen (2003: 1-2), on his part, con-
siders prophecy a5 a transmission process that in-
chides four elements: the divine origin of the
message, the message itself, the person who trans-
mits the message and the receiver,

Haowewer, the sources reveal that ako men have
started the communication with the deity, The ex-
change of lewers takes place within the Mari
bureaucracy; the officials will have the task of dis-
mﬂmmﬂzsmdesmﬂmephtdsrygmhy
Nora Bouwet (zo06: 38) bring us a reflection abor
ﬂﬂskh.dufmumexinﬂma:ﬂmtnweﬂxtw—
cieties; she catalogues them as “elite gene”. This
elite functioned as the eyes and mouth of state
powers recording ever ything relative to the State.

Wi can observe that many times topics not di-
rectly related vo the divinewond are inserted into the
prophetic messages. This does not mean that they
minimize the message, but all the contrary
Bureaucratic machinery continues, which implies
that the prophet must always transmitthe message
to the king through the offidalk, and the larter
must send the mssel of the dress and a lock of hair
tothe palace, hencethe preventive and practical na-
ture of prophetism in Mari,

ORALITY aND WRITING
™ ErisToLARY EXCHANGE

Our inquires will seek answer in thar westeniay
which had its own codes of transmission, both
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oral and wiitten. We recover Cristina Di Bennar-
dis's reflections on the management of sources
which lead to privilege the relation text-context,
that is, to consider the material and ideological
conditions where the text was produced and con-
sumed. Mo doubt the reconstruction of a distant
context always entails a risk of falling into anach-
romism, which demands that historians, with their
questions, do not be the only protagonists, but
that they allow the text to speak, and learn o
listen to it. This implies a more exacting dialogue
between text and context, as well as between pro-
ducer’s cultural code and researcher’s culmral
coder (DH Bennardis s8],

The sources we will analyse provide marks of
orality, whichis important since the illiterate popu-
lation in this kind of society comstituted the major-
ity, even kings were unable, many times, of writing
their own decidons,

The heading of the letters was the place where
the scribe left those traces, The source belongs o
ZimriLim, who dictates the letter for the god thar
protects the Euphrates river:

T thee tiver god, my lond, say: “Thus (speaks) Zimzri-Lim,
FOUF servant.

At present I have jisst sent my Lord a gold-vase, Pre-
victady 1 had sent a tepart to my Lotd and rry Lond had
given mea sign. May my Lord sllow meto obtain with-
ot reservation the sign that he showed me! May my
Laxted it muesgrlect anything pertaining to the protection
of my hife! May my Lond not vern his Boe away! May my
Lo oot direct his kindness anywhere bt oward me!
(amm xxva /o aga)

This letter was first edited by G. Dossin in1g38. The
soversign makes offerings to the god of the river
with the aim of obtaining a sign favourable to his
person. The kings' legitimacy through the gods’
henevalence is important. Unfortunately, the con-
text of this sounce is unknown, but perhaps itis a
political momentin which Zimri-Lim requests the
god's protection. The ofiering of a gold vase isnot
a fact of minor importance, since itis a delicate ob-
ject and, besdes, in the spurge in Akkadian we can
observe the use of the word car which means
great, Is it perhaps a gift that the deity had askedin
another instance of communication? Well, we do
nat know

The following source is a tablet that contains
three letters from different senders to the king

Zimri-Lim, Who are in communication with the
king? They are three deities: Addu, Eftar of Ninét
and

Tio Zinnri-Linn say: "Thus (speaks) [Addul: T will reinstate
youin your ., Thave for pou your . arvide the loses. 1
hiawe sent to you my powerful weapons and [ have sent
Seven nets to subjugate the Elamites. From the fifieen o
v o1 will prepare the fght and ..." To Zimed-Lim say:
“Thus (speaks) Efar of Nind: ‘With my powerfisl
weapons | will stand at your sde Make me in Mati a
remple (in the shape of) a shephend’s cabin, ‘This is the
commmnd 1 give poir When (there &) a distance of two
leagnes (left) to (reach) your enemies, hasten o light a
fire and let Habdu-Malik, the minister, put it owt’. To
Zimri-Lin sy: “Ths (speaks) Samad: ‘At your entrance

in Mari (ana xxv1/ © )’

Three letters to the king gatheredin the same ship-
ping: economy of efforts we could think. Yer the
context of production of these letters is the politi-
cal conflict with the Elamite kingdom. Probahly
Zimri-Lim has consulted the oracles with different
Ejn:phglx and they have sent the answers to the

g

Addu's and Eitar's answers are dear; they will
protect the king in his fight against the Elamites,
whereas the third answer could not be recovered.
The gods involved in this comnmnication ame
among the mostimportant in the Mari cult,

The request of the goddess Eftar of Ninét of
having a temple with characteristics of a shep-
herd’s cabin reflects the other reality of the Amo-
rites settled in Mari, The pastoral nomadism and
the settlement in cities articulated the organization
of the government in Mari. However, the shape of
the temple asked by the goddess also implies, ac-
conding to Cagni and Durand’s analysis, the mabil-
ity of it. The goddessmight have wanted to accom-
pany the forces of Mari, moving along with them
during the military campaign towards the Upper
Habur against the Elamites, The use of fire as sig-
nal in front of the enemy troops can ako be traced
in the letters of the E-Amarna corpus, and can be
understood as an alert for the troops.

The letter below is dlso addressed to Zimei-Lim,
Itisﬂmg)dﬂ‘amﬂwhohy moth of his apilum
transmits a message that a scribe will have to write
dowm, In this case we have another source that pro-
vides information and complete the mentioned
one. Firstly T will transcribe the god's letter:

! The samslason i English s mine.
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Hpeak]to Zimriim]: Thus the prophet of [$Jamak:

*T'hist says Sarnad: [0 am] the lord of the nfd] Send
quickly o Sippar, the [clty of life, 3 gres throne for
[ray] enjoyable dwelling, and your dosghter whom 1 de-
sire from you! Now the kings who [confjronted youand
regullarly plfundered you] have subminfed] to your
plowler. Now the he[ap] (of the enemiet’ corpaes) i
given [to you]in the bnd!

Confcernfing the portion comsecrated to Adfad,
aboiat which 1 had wifitten to you throgh [K]inisdman
before the defefat], gather all the consecrated portion
and [letit] be taken to the temple of Adad [in] Aleppo.
As to the [pre kent for Dagan [abou which the projpher
spoke o oul, give il and [may it bring [you] your
[Hifie] and [yonsr] exisftence]”

Another matter: Netgall, kingol Hublhm, stoodat
yout and your army's side when you defested (the
enemy)l! Have them produced whatever you hove
vowed, nduding the hige sword of bronze. They
should be delivered for Nergal, king of de Hubiaham."

Angther maver: thus says Bt “Harmmurabi, king
of Kund3, has [ralked djeceitfully withyou, and he it con-
triving a scheme. Your hand will [capture him] and in
[his] land you will promulgate] an edict of mestoration,
Now, the land in [its entitety] & given to your hand.
When you take conftral] over the city and prorml gate
the edict of mstoration, [it sholws that your kingship i
sem[al]”

Another matter: let Zimei-Lim, govemor of Sfamat]
and Adad, Bsten o what # wiitten on this w{ble ) and ket
him send my [adviersary v Himdiya, (anw xxvi /¢ wg)

Another matter: Atamrum, prophet of Samal, came to
me and spoke o me as follows: “Send me a discreer
seribe] 1 will have him write down the mesage which
Sarmat has sent me for the king” This & what he sid o
e, So Isent Ute-karmn and he wrope this mblet, Thisman
beoraght witnesses and said to [me as blows: "Send this
tablet quidkly] and let the king act acconding to its
words” This i what he said o me. 1 have herewith sent
this tablet to my lord, (ans xxv /3 41g)

The production context of Samat's letter to the
king could be dassified as political-religious. The
political evenis commented make a clear reference
to the submisson of the King of Kurdi by Zimri-
Lim, fact that can be dated in the year w0 of his
reign, It would seem that the victary of Marl over
Fardi has been possible thanks to the divine inter-
vention of Samai of Sippar, Addu of Aleppo,
Dagan and Mergal of Hubfalum, Now itis ime for
the king to fulfil the requirnements of the deities: a
tﬂﬂpkﬁrﬁama!hﬂppﬂ:m.dﬂmmdmd‘m
aof his ten daughters. The daughter’s name does not
appear in the tabler, but historians agree thar she
could be Eriti-fya, who was a naditum in the

temple of this city. For Addu, sthe consecrated por-
tions, of which we cannot infer what is §amaZ re-
sword of bronze. It is worth mentioning that it is
the deity who reminds the king of all the requests
made by the other deities, so that he does no fail 1o
keep his promises, By meading the letter it seems
that Samaf has asked ZimriLlim's daughter in
another opportunity leter,

Mareover, the “edict of restoration” is another
fact that leads to the wictory over Kurdi; the god
hands Zimri-Lim the city in exchange for him in-
stating in it. The divine favours will now have their
counterparts; Zimri-Lim will have to comply with
the requiremenis. The second source provides the
names of the scribe and the prophet of Samat of
Sippar, Both belong to the royal administrative
staff and combine their duties in the transmission
of the divine message.

FINAL CONSIDERATIONS

The selection of sources for this analysis wied o
give the reader an approach to the droularion
system of the word, both human and divine. Ex-
change that leaves us, millennials later, the mater-
ality of consultations, protection requirements,
constructions, material and human  offerings,
transfer of goods and people to different places ac-
cording to the god's requests.

The circulation of this kind of communication
implied a clockwotk bureaucratic system, where
bureaucracy becomes the backbone of the palatal
system. In this framework, offidak and common
peaple comverge in the oral stage of the message
circulation system. In the written instance, it is the
elite core with its high officials who will be in
charge of transmirting the message to the king or
deity

The use of what we call today epistolary genre
made the voices of those in charge of the king-
dam’s protection travel through the interior of the
country. The fulfilment of the task of writing down
the oral message allows us to appreciate this inter-
action of men with their deities. The messages
should arrive on time, the king should know it all,
the power of the pantheon combines with the
carthly power in a coming and going of letters.
Mayhe the letters were delivered to their spokes-
persons and they read them in the temples in front
of the statue thar represented the divinity, or
maybe not. $iill, the divine voices in the daily exer-

Para acceder a la obra completa contactarse con investigacion@uai.edu.ar
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